Background for Hume on miracles

1 Protestants and miracles

The handout is from a sermon given by John Tillotson, Archbishop of
Canterbury, meaning he was the head of the Church of England. It is
taken from his collected Works, published in 1696.

1.1 The Royal Touch

James {I, King of England} ... had proclaimed the now familiar doctrine:
Since the establishment of Christ’s “Church by the Apostles, all mira-
cles, visions, prophecies and appearances of Angels of good Spirits, are
ceased: which served only for the first sowing of faith, and planting of
the Church”. {Marc} Bloch quotes an anonymous letter, sent by an Ital-
ian to Rome in October 1603, which clearly shows the painful conflicts
produced by the rite of touching for a monarch who believed firmly
both in the divine right of kings ... and in the cessation of miracles.
While his scrofulous subjects were waiting in an antechamber, James,
before touching them, had a sermon preached by a Calvinist minister.

“Then he himself said that he found himself perplexed about what
he had to do, that, on the one hand, he did not see how he could cure
the sick without a miracle, and miracles had now ceased and were no
longer wrought; and so he was afraid of committing some superstition;
on the other hand, since this was an ancient custom and beneficial to his
subjects, he was resolved to try it, but only by way of prayer, in which
he begged everyone to join him. He then touched the sick. ... It was no-
ticed that while the king was making his speech he often turned his eyes
towards the Scots ministers who were standing nearby, as if expecting
their approval of what he was saying, having beforehand conferred with
them on the subject.”

'A. P. Walker, “The Cessation of Miracles”, in: Allen G. Merkel, Ingrid Debus, ed-
itor, Hermeticism and the Renaissance: intellectual bistory and the occult in early modern Europe
(Folger Shakespeare Library, 1988), p. 121.
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2 Background for Hume on miracles

1.2 Reverend John Welch {15905l

Quite apart from his many prophecies, which ‘made the people begin
to think Mr Welch was an oracle’, that he ‘walked with God, and kept
close with him’, Welch won renown for raising the dead. He was living
in France when a young Scottish gentleman fell ill and died in his house,
at least ‘to the apprehension and sense of all spectators’. ... [After three
days, the man’s friends} called doctors who ‘pinched him with pincers
in the fleshy parts of his body and twisted a bow-string about his head
with great force’. No signs of life being forthcoming, ‘the physicians
pronounced him stark dead’, but Welch ‘fell down before the pallet and
cried to the Lord with all his might for the last time ... till at length the
dead youth opened his eyes and cried out to Mr Welch ....

To one ‘popish young gentleman’ who made fun of his godly dis-
course at a dinner party in Edinburgh castle, Welch announced, ‘observe
the work of the Lord upon that profane mocker’ and ‘immediately {hel
sank down and died beneath the table, but never returned to life again,
to the great astonishment of the company’?

2 Arguments that God exists

2.1 Miracles

John 3:1 There was a man of the Pharisees, named Nicodemus, a ruler
of the Jews: 3:2 The same came to Jesus by night, and said unto him,
Rabbi, we know that thou art a teacher come from God: for no man
can do these miracles that thou doest, except God be with him.

2.2 Design

Romans 1:18 For the wrath of God is revealed from heaven against all
ungodliness and unrighteousness of men, who hold the truth in unrigh-
teousness; 1:19 Because that which may be known of God is manifest in
them; for God hath shewed it unto them.

1:20 For the invisible things of him from the creation of the world
are clearly seen, being understood by the things that are made, even his
eternal power and Godhead; so that they are without excuse:

*Mary Todd, The Culture of Protestantism in Early Modern Scotland (Yale University
Press, 2002), p. 397.
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3 What Hume means by “proof”

3.1

Hume, An Enquiry Concerning Human Understanding Footnote §6.

Mr. Locke divides all arguments into demonstrative and probable.
In this view, we must say, that it is only probable all men must die, or
that the sun will rise to-morrow. But to conform our language more to
common use, we ought to divide arguments into demonstrations, proofs,
and probabilities. By proofs meaning such arguments from experience as
leave no room for doubt or opposition.

3.2

Hume, A Treatise of Human Nature Book 1 Pt. 3 Sec. 11 Par. 2.

Those philosophers who have divided human reason into know/edge
and probability, and have defined the first to be that evidence which arises
from the comparison of ideas, are obliged to comprehend all our arguments
from causes or effects under the general term of probability. But though
every one be free to use his terms in what sense he pleases; and ac-
cordingly, in the precedent part of this discourse, I have followed this
method of expression; it is however certain, that in common discourse
we readily affirm, that many arguments from causation exceed proba-
bility, and may be received as a superior kind of evidence. One would
appear ridiculous who would say, that it is only probable the sun will
rise to-morrow, or that all men must die; though it is plain we have no
further assurance of these facts than what experience affords us. For
this reason it would perhaps be more convenient, in order at once to
preserve the common signification of words, and mark the several de-
grees of evidence, to distinguish human reason into three kinds, viz. that
from knowledge, from proofs, and from probabilities. By knowledge, I mean
the assurance arising from the comparison of ideas. By proofs, those
arguments which are derived from the relation of cause and effect, and
which are entirely free from doubt and uncertainty. By probability, that
evidence which is still attended with uncertainty. It is this last species
of reasoning I proceed to examine.

33
John Locke, An Essay Concerning Human Understanding Book 4, Ch. 15.



4 Background for Hume on miracles

As demonstration is the showing the agreement or disagreement
of two ideas, by the intervention of one or more proofs, which have a
constant, immutable, and visible connexion one with another; so prob-
ability is nothing but the appearance of such an agreement or disagree-
ment, by the intervention of proofs, whose connexion is not constant
and immutable, or at least is not perceived to be so, but is, or appears
for the most part to be so, and is enough to induce the mind to judge the
proposition to be true or false, rather than the contrary. For example:
In the demonstration of it a man perceives the certain immutable con-
nexion there is of equality between the three angles of a triangle, and
those intermediate ones which are made use of to show their equality
to two right ones; ... And thus he has certain knowledge that it is so. But
another man, who never took the pains to observe the demonstration,
hearing a mathematician, a man of credit, affirm the three angles of a
triangle to be equal to two right ones, assents to it, i.e. receives it for
true. In which case the foundation of his assent is the probability of the
thing, the proof being such as for the most part carries truth with it:
The man, on whose testimony he receives it, not being wont to affirm
any thing contrary to, or besides his knowledge, especially in matters
of this kind.
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Of the Decitfulnefs and Danger of Sin. Serm.X,

man to fay thusto God in a dying hour; “Lord, now the world leaves me,
« I come to thee. I pray thee give me eternal life, who could never afford
< to give thee one good day of my life: Grant that I may live with thee
< and enjoy thee forever, who could never endurc to' think upon thee. I
“muft confefs that Icould never be perfuadedto leave my fins out of love
“ o thee, but now I repent of them for fear of thee : I am confCious to my
“ feIf that [ would never do any thing for thy fake, buc yer I hope thy
“goodnefs is fuch that thou wile forgiveall the ungodlinefs and unrighteoui=
“nefs of my life, and accept of this forced fubmiffion which I now make
“to thee. I pray thecdo not at laft fruftrate and difappoint me in this de-
“ fign which I have laid, of finning while I live and getting to Heaven
¢ whenI dye. Surcly no man can think it fit to fay thusto God; and yet I
am afraid this is the true interpretation of many a man’s repentance who
hath deferr’d it till he comes to dye. I do not fpeak this to difcourage re-
pentance, even at that time. Itis always the beft thing we cando. But [
would by all means difcourage men from putting off {o neceffary a work till
then. *Tis true indeed when ’tis come to this and a finner finds himfeif
going out of the world, if he have been o foolifh and {o cruel to himfeif
as to put things upon this laft hazard, repentance is now the only thing
that is left for him to do; this is his laft remedy and the oaly refuge
he has to fly to: Andthis is that which the Minifter in this cafe ought by
allmeans to put the manupon, and earneftly to perfuade him to. Buc when
we fpeak to men in other circumftances, that are well and in health, we dare
not for all the world encourage them to venture their fouls upon fuch an
uncertainty. For to {peak the beft of it, itis a very dangerous remedy, efpe-
cially when men have defignedly contriv’d to rob God of the fervice of their
beft days, and to put him off witha few unprofitable fighs and tears at the
hour of death. Idefire to have as large apprehenfions of the mercy of
God asany man, but withal, Iam very fure that he is the hardeft to beim-
pofed upon of any oneinthe world. And no man that hath any worthy ap-
prehenfions of the Deity can imagine him to be {0 eafy, as to forgive men
upon the leaft word and intimation of their minds, and to have fuch a fond-
nefs for offenders as would refle€t upon the prudence of any Magiftrate and
Governor upon Earth. God grant that I may fincerely endeavour to livea
holy and vircuous life, and may have the comfort of that when I come ro
dye: Andthat I may never be {0 unwift as to venture all my hopes of a
bleffed cternity upon a deash-bed repentance.

T will conclude all with thofe excellent fayings of the Sonof Syrach ( Ec-
clus. 5. 6,7- 16,11, 12. 18.21,22.) Saymot, God’s mercy is great, and he
will be pacified for the multitude of my Jim. For mercy and wrath iswith him ; he is
mighty to forgive, and to pour out difpleafure : And as bis mercy is great, fo
are hiscorrections alfo. Therefore make no tarrying to turn to the Lord, andput
not off fromday today-: For [uddenly [ball thewrath of the Lord come forth, and
in thy [ecurity thou [balt be deftroyed. Humble thy [elf before thou be fick, and
in the time of fins [bew repentance. Let nothing hinder thee to pay thy vows in
due time, anddefer not till death to be juftified.

SERMON
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SERMON XI

The Hazard of being Saved in the Church of Rome.

1 COR. IIl. 15
But be bimfelf fball be faved, yet fo as by fire.

H E Contextisthus. Aecording to the graceof God which is given
unto me, as a wife Mafler-builder, 1 have laid the foundation, and
anosher buildeth thereon : but les every man take heed how he buildeth
thereupon. For other foundation can no man lay, than that which is

laid, Jefus Chrift. Now if any man build upon this foundation, gold, filver,
precious flones, woody hay, frubble, every man’s work (ball be made manifeft, for
the day fball declareit 5 becaufeit (ball be revealed by fire, and the fire [ball try
every man’s work of what [ort it is. If any man’s work abide which he hath builr
thereupon, he (ball receive areward. If any man’s work [ball be burnt, he (hall
[uffer bofs 5 but he himfelf (hall be faved, yet [o s by fire.

In thefe words the Apoftle fpeaks of a fort of perfons, who held indeed
the foundation of Chriftianity, but built upon it fuch doffrines or practicesas
wouldnot bear the s7ial ; which he expretfes to usby wood, hay, and fubble,
which are not proof againft the Fire. Sucha perfon, the Apoftle tells us, hath
brought himfelf into a very dangerous ftate, though he would not deny the
poffibility of his falvation ; He himfclf (ball be faved, yet[oasbyfire.

That by fire here is not meant the fire of Pargatory, as fome pretend
‘( who would be glad of any thadow of a Text of Scripture to countenance
theirown dreams) I fhall neither trouble you nor my felf to manifeft; fince
the parsicle of fimilitude [ o; ] plainly fhews that the Apoftle did not in-
tend an efcape out of the fire literally, but like to that which men make out
of a Houfe or Town.that ison fire. Efpecially fince very learned perfons of
the Church of Rome do acknowledge that Pusgatory cannot be concluded
from this Texs, nay all that £ffiws contends for from this place is, thatit
cannotbe concluded from hence that there is no Pargatory ; which we ne-
ver prstended, byt only that this Text doth not prove it. .

It is very well known that this is a Proverbial phrafe ufed not only in
Scripture, but in prophane Authors to {ignify 4 narraw efcapeont of a grear
danger. Hefhall be faved, yetfoasby fire, S wvpds, ont of the fire. Juftas
& ion1@. isufed 1 Pes. 3. 20, wherethe Apoftle fpeaking of the eight per-
{onsof Noab’s family who efcap’d the fload, Swozdnmy 5 5%e1@., they efca-
ped out of the water. So here this phrafe is to be rendred in the Text, ke
bimfelf [ball efcape, ser [o as out of the fire. The like expreffion you have,

Amos 4. 11. I have pluck'd them as s firebrand oui of the fire. And Fude 23.
Others (sve with fear ,plucking thems out of she fire. All which expreffions fignify
the greatnefs of ‘the danger and the difficulty of cfcapingit ; 45 one who when
bis boufe at midnight isfet on fire, and being [uddenty wak'd leaps out of bis bed,

and ruzs ngked out of the duors, taking nothing that is within along with him,
bur
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* Tuily.

Serm. XI.

but employing bis whole care to fave his body from the flamses, as S Chryfoftom
upon another occafion cxprefleth it. And {0 the Reoman Orator* (whois
is likely did not think of Purgatory) ufech this phrafe ; Quoex judicio, ve-
lut ex inceadio, nudus effisgit ; From which Judgment or Sentence he clcaped

t arifizs. naked, as it were out of a burning. And one of the Greet Orators 7 tells

us, That 10 faveamanout of the fire, was a common proverbial fpeech.

From the words thus explained, the Obfervation that naturally arifech is
this, That men may bold all the Fundamentals of Chriftian Religion, and yet
may [upcradd other things wherchy they may greatly endanger their falvation.
What thofe things were which fome among the Corinthians built upon the
foundation of Chriftianity, whereby they endanger’d their Salvation, we
may probably conjetture by what the Apoftle reproves in this Epiftle, as
the tolerating of snceffuons marriages, communicating in Ido/ Feafts, &c.
And efpecially by the derine of the falfe Apoftles, who at that time did
fo much diffurb the peace of moft Chriftian Churches, and who are fo
often and fo {everely refle€ted upon in this Epiftle. And what their Dogrine
was, we have'anaccount, 4és15. wiz. that they impofed upon the Gen-
tile Chriftians Circumeifion, and the obfervation of the Jewifb Law, tcaching
that unlefs they were circumcifed, and kept the Law of Mofes, they conld not be
Saved. So thatthey did not only build thef do€trines upon Chriffianity, but
chey made them equal with the Foundation, faying, that unlefs men believed
and practifed [uch things they could not be faved. :

In {peaking to this Obfervation, 1 fhall reduce my difcourfz to thefe two
Heads.

t. I fhall prefent to you fome Doérines and Pradices which have been
builcupon the Foundation of Chriftianity, to the great hazard and dangér of
mens [alvation. Andto be plain, Imean particularly the Church of Rowse.

2. I fhall enquire, whether our grantinga poffbility of falvation ( tho
with great hazard ) to thofe in the communion of the Roman Church, and
their denying it to us, bea reafonable argument and encouragement to any
an to betake himfelf to that Church.

And there is the more reafon to confider thefC things, when {o many feds-
cing Spirits are fo ative and bufy to pervert men from thesruth; and when
we {e every day fo many men and their Re/igion {0 eafily parted. For this
reafon thefe two Confiderations fhall be the fubjett of the following
difcourfe.

L. Firt, We will confider fome Dofrines and Practices which the Church
of Rome hath built upon the foundation of Chriftianity, tothe great hazard
and danger of mens falvation. It is not denied by the moft judicious Prote-
Jrants, burthat the Church of Rome dohold all the Articles of the Chrifti-
an Faith which are neceffary to falvation. But that which we charge upon
them, asajuft ground of our feparation from them, is zhe impafing of new
Doctrines and_Pradtices upon Chriftians as neceffary to [alvation, which were
never taught by our Saviour, or his Apoftles ; and which are either dire@tly
contrary to the Dotrine of Chriftianity, or too apparently deftructive of
agoad life. AndIbegin,

t. With their DocFrines. And becaufe I have no mind to aggravate leffer
matters, Iwill fingle out four or five points of Dorine, which they have
added to the Chriftian Religion, and which were neither taught by our Sa-
viour and his A poftles, nor own’d in the firft Ages of Chriftianity. And the

Firlt which I (hall mention, and which being once admitted makes way
for as many errorsas they pleafé to bring in, is their DoFrine of Infallibility.

And
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is they are very fiff and peremptory in, tho they are not.agreed
fnlllgng]fhem}f;lves whyere this Infallibility is feated ; whether in the Fope
alone, or a Council alone, or inboth together, orinthe diffufive body of Chri-
Sans. But they are {ure they have it, though they lgnow not vyhcr.e itis.
And is this no prejudice againft it ? Can any man think that t!ns. pr;z{;legg
was at firft conferred upon the Church of Rome, and that Chriftiansin al
Ages did believe ir, and had conftant recourft to it for determining their
differences, and yet that that very Church which hath enjoyed and ufed i
1o long fhould now be at a lofs where to find it ? N othing could have fallen
out more unluckily, than that there fhould be fuch differences among them
about that which they pretend tobe the only means of endingall dlﬁcrcnce,s.
There is not the leait intimarion in Scripture. of this Privilege conferr’d
upon the Roman Church; nor do the Apoftles,.in all their Epittles, ever {o
much as give the leaft direction to Chriftians to appeal to the Bifhop of
Rome for adetermination of the many differences which even in thofe times
happen’d among them. And itis firange they fhould be {o filent in this mat-
ter, when there were fo many. accafions to {peak of it, if our Saviour had
plainly appointed fuch an. Infalsble Judge of controverfics for this very end
to decide the differences that fhould happen among Chriftians. It is ftrange
that the Ancient Fathers in their difputes wich Hereticks fhould never appeal
to this Fudge ; nay, itisftrange they fhould not conftantly do it in all cafes,
it being fo {hort and expeditea way for the ending of controverfies. And
this very confideration to a wife man is inftead of a thoufand arguments to
fatisfy him that in thofé times no fuch thing was believed inthe world,
Now this Doirine of Infallibility; if it be not true, is of fp chh the
more pernicious confequence to Chriftianity, becaufe the conceit of it does
confirm them that think they have it in all theit: other errors; anq gives
them a pretence of affuming an authority to themfelves to impofé their own
fancies and miftakes upon the whole Chriftian world. )
2. Their Doétrine about Repentance, which confifts in confefling their
fins tothe Prieft ; which if it be but accompanied with any degree of con-
trition, does upon bfolution received from the Prieft puc t,her? intoa (tate of
[alvation, tho they have lived the moft lewd and debauch’d lives that can be
imagin’d ; than which nothing can be more plainly deftruétive of a good
life. Forif thisbetrue, all the hazard that che moft wicked man runs of his
falvation is only the danger of {0 fudden 4 death as gives him no fpace for
confeffion and abfolution. A café that happens {0 rarely, thatany man that
is ftrongly addiGed to his lufts will be content to venture his falvation upon
thishazard ; and all the arguments to a good life will be very infignificant
toa man that hath a mind to be wicked, when remiffion of fins may be had
upon fuch cheap terms. .

3. The Doétrine of Purgatory ; By which they mean an eftate of tempo-
rary punifhmentsafter chis life, from which men may be releafed and tran(la-
ted into Heaven by the prayers of the living, and the Sacrifice of the Mafs.
That this Do&rine was not known in the Primitive Church, nor can be
proved from Scripture, we have the free acknowledgment of as learned and
eminent men as any of that Church; which is to acknpwledge thatitisa
fuperftru&ure upon the Chriftian Religion. And tho in onefenf¢ it be in-
deed a building of go/dand filver upon thefoundation of Chriftianity, con-
fidering the vaft revenues which this Do&trine (and that of Isdulgences,
which depends upon it ) brings into that Church; yet I doubt not, but in
the Apoftles fenfe, ic will be found to behay and fubble. But how ground-

lefs foever it be, it is too gainful a Do&rine to be eafily parted withal.
R 4. The
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4+ The Doéirine of Tranfubftantiasion. A hard word, but I would to God
that were the worft of it ; the #hing is much more difficult. I have taken
fome pains to confider other Religions that have been in the world, and I
muft freely declare, thar I never yet in any of them met with any Article
or Propofition, impofed upon the belief of men, half fo unreafonable and
hard to be belicved aschisis : And yet this in the Romifb Church is cfteemed
one of the moft principal Articles of the Chriftian Faith ; tho there is no
more certain foundation for it in Scripture, than for our Saviour’s being fub-
ftantially changed intoall thofé things which are faid of him, as that he isa
7ocky a vine, adoor, andahundred other things. :

But this is notall. This Do&rine hath not only 7o cbrtain Foundation in
Scripture, butI have a far heavier charge againft it, namely, that it under-
mines the very foundation of Chriftianity it felf, And {urely nothing ought
tobe admitted to be a part of the Chrifian Doitrine which deftroys the rea-
fon of our belief of the whole. And that this Do@rine does {o, will appear
evidently, if we confider what wasthe main argument which the Apottles
ufed to convince the world of the rruzh of Chriftianity; and that was this,
That our bleffed Saviour, the Author of this Doiirize, wrought fuch and [uch vii-
racles, and particularly that be rofe again from the dead. And this they proved
becaufe they were eye-witneffes of " his miracles, and had feen him and con-
verfed with him after he was rifen from the dead. But whatif their fenfes
did deceive them in this matter? then it cannot be denied bur that the maim
proof of Chriftianity falls to the ground. :

Well! We will now fuppofe (as the Church of Rome does) Tranfubs
JEantiation to have been one principal part of the Chriftian Do@rine which
the Apoftles preached. But if.this DoGrine be true, then all mens fenfes
are deceived in a plain fenfible matter, wherein ’tis as hard for them to be de-
ceived as in any thing inthe world : For two things can hardly be imagin’d
more difterent, than a itzle bis of wafer and the whole body of a man.

So that the Apoftles perfuading men to believe this Do&rine perfuaded
them not to truft their fenfes, and yet the argument which they ufed to per-
fuade them to this was built upon the dire@ contrary principle, that mess
[fenfes are 1o betruffed. For if they be not, then notwithftanding all the evi~
dence the Apofties offer’d for the refurre@ion of our Saviour, he might not
be rifen, and fo the faith of Chriftians wasvain. Sothat they reprefent the
Apoftles .as.abfurd as is poffible, wiz. going about to perfuade men out of
their fenfes'by virtue of an argument, the whole ftrength whereof depends
upon the certainty of fenfe.

And now the matter is brought to a fair iffue; If the teftimony of fenfe
be to be relied upon, then Tranfubfantiation is falfe; If itbe not, then no
man is {ure that Chriftianity is true. For the utmoftaffurance that the Apo-
ftles had of the truth of Chriftianity was the teftimony of their own fenfes
concerning our Saviour’s Miracles, and this teftimony every man hath

againft Tranfubffantiation. From whence it plainly follows, that no man
(o not the Apoftles themfelves ) had more reafon to believe Chriftianit
to be true, than every man hath to believe Tranfubffantiation to be falfe,
And we who did not fec our Saviour’s Miracles (asthe Apoftles did ) and
have only a credible relation of them, but do fee the Sacrament, have lefs
cvidence of the truth of Chriftianity than of the falfbood of Tranfubftantiation.

:But cannot God impofé upon the fenfes of men, and reprefent things to
them otherwifé than they are? Yes, undoubtedly. Andif he hath revealed
that he doth this, are we not to believe him? Moft certainly. Butthen we
ought to be affured that he hath made fuch a Revelation ; which Affurance
noman can have, the certainty of fenfe being taken away. T fhall
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refs the bufinefs a litle farther. Suppofing the Sariptare to be a
Diiig:agswlation, and that thefe words ( This is my Body ) if they be in
Scripture, muft nece(farily be taken in the ftri€t and literal f_czqfé 5 Task now;
what greater evidence any man has that thefe w_ords ( T/mgmgy Body) are
in the Bible, thanevery man has that the Bread is not chang’d in the Sacra-
ment? Nay no man has o much; for we have only thp evidence ?f one
fenfe that thefe words are in the Bible, but that the Bread is not chang d we
have the concurring teftimony of feveral of our fenfes. In a word, if this
be once admitted that the Senfes of all men are deceived in one of the moft
plain {enfible matters that can be, there is no certain means left either to con-
vey or prove a Divine Revelation to men; nor is there any way to confute
the groffeft impoftures in the world : Forif the cleay cvidence of all mens
fenfes be not fufficient for chis purpofe, let any man, if he can, find a better

vincing argument. .
ani.mlozsiﬁoi‘;ﬂancegbut %n one Doirine more ; And that fhall be, their Do-
&rine of depofing Kings in cafe of Herefy, and abfolving their Subjeéts
from their Allegiance tothem. And this is not a mere Jpeculative doctrine,
but hath been put in prattice many a time by the Bifhops of Ro»‘l.e, as eve'rz
one knows that is vers’d in Hiftory. For the troubles and confufions whic
were occafion’d by this very thing make upa good part of the Hiftory of fe-
ve;aéo/-;%e;:) body expe@s that I fhould take the pains to thew that this was
not the Do&trineof our Saviourand his Apoftles, nor of thg anmvechgl-
ftians. The Papiffs are many of them {o far from pretending this, ;!mt in
fome times and places, when it is not feafonable and for their purpofe, w’i‘
have much a-do to perfuade them that ever it was their Dottrine. l}ut hl
Tranfubffantiation be their Do&rine, thisis ; for they came both out % ] 'tdc
fame Forge, I'mean the Council of Lateran under Pope Innocent the nl]( 5
Andif (asthey tellus) Tranfubffantiation was then eftabliflid fo was rhss.
And indeed one would think they were Twins and brought forth at the
fame time, they are {o like one another, both of them fo monitroufly un-
-ealr?flalb(l:z’me now in the fecond place to confider fome Praéfices of ‘the
Church of Rome, which I am afraid will prove as bad as her Doi#rines

inftance in thefe five.

' ﬂ;lfm'i‘nh{:ir (c:elebrating of their Divine fervice in an unknown tongue. Altlnd

that not only contrary to the pratice of the Primitive Church, andto t ?
great end and defign of Religious Worlhip, which is the edification l?’
thofe who are concerned init, (and it ishard to imagine how men car‘l&p
edified by what they do not underftand ) but likewife in direét contradfl i-
onto St. Pasl, who hath nolefs than a whole Chapter wherein he con utej
this pra&tice as fully, and condemns it as plainly as any thing is .condemn;

in the whole Bible. And they that can have the face to maintain that ; lis
praétice was not condemned by St. Paa/, or that it was allowed and ufed in
theficlt Ages of Chriftianity, need not be afhamed to fet up for the defence

adox in the World. . :

of :n xl‘!!JlE::rCo:lmunion in one kind. And that notwithftanding that evgn tlyly
their own acknowledgment our Saviour inftituted it in both kinds, a?{ the
Primitive Church adminiftred it in both kinds. This I muft ac now;_
ledge is @0 addition to Chriftianity but 2 facr{legxa//s taking away of
an effential part of the Sacrament. ~For the Cup is as effential a parcho

theinftitutionasthe Bread ; and they might as well, and by the fame autho-

rity, take away. the one as the other, andpf:o;h as well as either. .. Theic
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3. Their worfhipping of Images. Which pratice ( notwichitanding all
their diftintions about it, which are no other but what the Heatlens ufed in
the famecafe) isas point-blank againft the fecond commandmeit, asa delibe-
rate and malicious killing of a man is againftthe fixth. Bue if the café befo
plain, a man would think that at leaft the Teachers and Guides of that
Church fhould be fenfible of it. Why, they are 0, and afraid the people
fhould be {0 too, and therefore in their ordinay Catechifms and Mannals of
Devotion they leave out the fecond Commandment, and divide the reasth into
two to make up the number; left if the common people fhould know it
their Confciences fhould ftart at the doing of a thing {o directly contrary to
the plain command of God. )

4. The worfhipping of thelread and wine in the Eucharift, out of a falfe
and groundlefs per{uafion, zhar they are fubflantially changed into the body and
blood of Chrift. Which if it be not true "(and it hath good fortune if it be,
for certainly it is one of the moft incredible thingsin the whole World )
then by the confeffion of feveral of their own learned Writers, they are
guilty of grofs dolatry. )

5. The worfhipand invocation of Saints and Aagels ; and particularly
of the Virgin Mary, which hath now for fome Ages been a principal part of
their Religion. Now a man may juftly wonder that {o confiderable a part of
Religionas they make this to be fhould have no manner of foundation in
the Scripture. Does our Saviour any where fpeak one word concerning the
worfhipping of Her? Nay, does he not take all occafions to reftrain all ex-
travagant apprehenfions and imaginations concerning honour due to Her, as
forefeeing the degeneracy of the Church in this thing? When he was told
that his Mother and Brethren were without ; Who ( fays he) are my mo-
ther andmy brethren? He that doth the will of my Father, the [ame is my mo-
ther, and fiffer, and brother. And when the Woman brake forth into that
rapture concerning the blefed Mother of our Lord, Bleffed is the womb that
bare thee, and the paps that gave thee fuck ! Our Saviour diverts to another
thing, Yea rather, bleffed are they that hear theword of God and keep t. Does
cither our Saviour or his Apoltles in all their particular Precepts and Dire&i-
ons concerning Prayer, and the manner of it, and by whom weare to ad-
drefs our felves to God, give the leaft intimation of praying to the Virgin
Mary, or making ufe of her Mediation ? And can any man believe, thar if
this had been the practice of the Church from the beginning, our Szvionr
and his Apoftles would have been fo filent about fo confiderable a part of
Religion ; infomuch thatin all the Epiftles of the A poftles Ido not remem-

ber that hername s o much as once mentioned ? And yet the worthip of
her is at this day in the Church of Rome, and hath been {0 for feveral Ages,
amain part of their publick worfhip, yea and of their private devotions
1003 in whichitis ufual with them to {3y zes Ave Maries for one Pater No-

Jrer ; that is, for one Prayer they make to Almighty God, they make ten
addretles to the blefled Virgin ; for that is the proportion obferved in their
Rofaries. He that confiders his, and had never feen the Bible, would have
been apt to think that there had been more faid concerning Her in Scripture,
than either concerning God, or our blefled Saviour ; and that the New Te-
ftament were full from one end to the other of precepts and exhortations to
the worfhipping of Her ; and yet whenall is done, Ichallenge any man to
thew mefo much as one fentence in the whole Bible that founds that way.
And there isas lictle in the Chriftian Writers of the ficft three hundred years.
Thetruthis, this pradtice began to creep in among fome fuperftitious people
about the middic of the fourth Century: And I remember particularly ,

that
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that Epiphanises who lived abour that time calls it the Herefy of the
Women.

And thus Ihave given you fome Inftances of {everal Dodrinesand Practi-
ces which the Church of Rome hathbuiltupon the Foundation of Chriftianity.
Much more might have been faid of them, but from what hath been faid
any man may eafily difcern how dangerous they are to the falvation of men.

I proceed now in the Second place,

I1. To confider, Whether ourgranting a pofibility of falvation, though
with great hazard, tothofe inthe Communion of the Komaz Church, and
their denying it to us, be a fufficient argument and encouragement to any
man to quit our Church and go to theirs. And there is the more nced to
confider this, becaufé thisis the great popalir argument whevewith the emif-
Sariesand agentsof that Church are wont o aflault our people. Tomr Churcl
(faythey) grants that a Papiff may be faved ; Ours denies that Proteftant
can be [aved; therefore it is [afeft 10 be of our Church, inwhich falvation by
the acknowledgment of both fides is poffible.

For anfwer tothis I fhall endeavour to thew, that this is {o far from being
a good argument that it is {0 intolcrably weak and fophiffical that any confide-
rate man ought to beafham’d to be catch’d by it.” For either it is good of it
felf and fufficient to perfuade a man to relinquifh our Church, and to pals
over totheirs, without.entring into the merits of the caufc on either fide,
and without comparing the Do&rines and Practices of both the Churches
together, orit is not. If it be not fufficient of i felf to perfiade a man to
leave our Church, without comparing the Dotrines,on both fides, then it is
to nopurpofe, and there is nothing got by it. For if upon examinationand
comparing of Dotkrines the one appear to be #rue and the other falfe, this
alone is a {ufficient inducement to any man to cleave to that Church where
the true Do&trine is found ; andthen there is no need of this argument,

If it befaid that thisargumentis good in it felf withoutthe examinarion
of the Do&ktrines of both Churches ; this feems a very ftrange thing for any
man to-afficm, That it is reafon enough to a man tobe of any Church, whatever
ber Dottrines and Pradtices be, if fhe dobus damn thofe that differ from ker, and
#f the Church that differs from her do but allow 4 polfébilicy of falvation in her
Communion.

But they who uft this argument, pretend that it is fufficient of it feIf;
and therefore Ihallapply my feIf to fhew, as briefly and plainly as I can,
the miférable meaknefs and infufficiency of it to fatisfy any man’s confcience
or prudence to change his Religion. And to this end I {hall,

1. Shew the weaknefs of the principle upon which this argumene relics.

2. Give fome parallel inflances by which it will clearly appear that it con-
cludes falfe.

3. Ifhall take notice of fome grofs abfurdities that follow from ir.

4. Shew how unfic it is to work upon thofe to whom it is propounded.
And

5. How improper it is to be urged by thof¢ that make ufe of it.

I. Tthall thew the weaknefs of the principle upon which this argumese
velies ; And that isthis, That whatever different parties in Religion agree in,
is fafeff to be chofen. The true confequence of which prisciple if it be driven
to the head, is to perfuade men to forfake Chriftianity, and to make them
take up in the principles of sarural Religion, for in thef all Religions do
agree. Forif this primciple be true, and fignify any thing, itis dangerous to
cembrace any thing wherein the feveral parties in Religion differ; becaufe

that only is fafe and prudent to be chofen wherein allagree. So that this ar-
Lrment;
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gument, if the foundation of it be good, will perfuade farther than thofe
who make ufe of it defire it fhould do; for it will not only make men for-

fake the Proseftant Religion, but Popery too; and which is much morecon-
liderable, Cb;/fﬁimit] léé T opery ! glflrlc(:nmt: i;ﬁgqot gerRI b{l;lt thé‘t we embrace all _the Doctrines of our Savi-
IL Y will give {ome parallel inftances by which it will clearly be feen that ! ral Councils : l:nij o P oh o -rﬁcd’ and determined by the four firft Gene-
this argument concludes falfe. The Donatifts denied the Baptifm of the Ca- within a poffibilit ye;st ley wrtnot allow this and 2 godd life to pur ys
tholicks to be good, but the Catholicks acknowledged the Baptifm of the novationsghe LIty lg' 2 V?_non, becauft we will not fubmit to all ¢he jg-
Dozatifls to be valid. So that both fides were agreed that the Baprifin of Dottrine or Py v;;qu : x‘riqgo eupon us. And yet I think there is fearce any
the Doratifts was good, therefore the fafeft way for St. duffin and other of their moﬂ’J‘ m:jnwx rerence between them and us, which fome or other
Catholicks (according to this argument) was to be baptized again by 3 ficiently cont .ear‘;n; Scx:lters have not acknowledged either not to be fuf-
the Donatiffs, becaufe by the acknowledgment of both fides Baptifin among the pritnsan ag‘; "L crprure, or not to have been held and practifed by
them was valid., pr:’mmv; - urch ; {0 that nothing can excufe their unchatitablenefs
But to come nearer to the Church of Rome. Several in that Church hold tz::rts?:r th" ;hey an' dear for the licle advantage they get by this 4.
the perfonal Infallibility of the Pope, and the lawfulnefs of depofing and killing fhe :‘n; rovi:y thz Wf Ia tin :lhem lies tomake them@lyes 10 Chriftians that
Kings for Herefy to be de fide, that is, neceffary Articlesof Faith, and cone wm {vhici’) ‘\)ve d "é ervest etruerand more Chriftian Church. A meds-
fequently, that whoever does not believe them cannot be faved. Buta great 2. If this oot delire to make ufé of. L L
many Papifts though they believe thefe things to be no matters of Faith, yet all the world:;g:m” vy;rehgooq, then by chis trick a man may bring ovey
they think thofé that hold them may be faved, and they are generally very damnable, wh grec with him in an error which another does not account
favourable towards them. But now, according to this argument, they ough hold it s 4 ‘g t::]tever it be, provided he do but damn all thofé that do not
all to be of their opinion in thefé points becaufe both fides are agreed that : this Bu,t'nth ere wfamts nothing but confdence and uncharis ablenefs todo
they that bold them may be faved; but one fide pofitively fays that men cammor fhould be o 1ove any enfe, that another mans boldnefs and want of chari
be faved if they do not hold them. . ik bmeran grgt:)me}x:t 59 move me to be of his opinion? I cannot illuftrate
But my Text furnifhes me with as good an inftance to this purpofé as can tebank. ,."t lan &t frd ifference between a-skilful Phyfician anda Moun.
be defired. St. Paul here in the Text acknowledgeth the poffiility of the ) thinas: heﬁ"m;) af ; skilfal Phyficien is modet, and fpeaks juptly of
falvation of thofe who built hay and | ftubble upon the foundation of Chriftianity ; and %Vfth al t}llls, ; hat u‘;’. ahmethod of cure which he hath direfted s Tafe;
that they might be faved, tho with great difficulty, and as it were our of the work, but the 2t that whlc the Mountebank prefcribes may poffibly do the
fire. But now among thofe builders with hay and ftubble there were thofe ] never’ valks fre ISg";:{t azard and dangef 1 ic; But the Mountebank, who
who denied the poffibility of St. Pau/s falvation and of thofe who were of . Mountebask oh a;;y thing lefs than I/, alible cures, (and always the more
hismind. We are told of fome who built the Jemi/b Ceremonics and obfer. 2 ‘method ::h‘:he h rc;?ger pretence to Infullsbility ) he s pofitive that that
vances upon the foundation of Chriftianity, and faid that unlefs men were ceipt is infa;]iblt © d bpfician preferibes will deftroy the Fatient, but his re-
Circumcifed and kept the Law of Mofes they could not be faved. So that by mafx’: fhall carr ° gs nev?- faxls}.}_ s there any reafon inr ehis cafe, that this
this argument St. Pas/ and his followers ought to have gone over to thofs : ood, the ﬁfc(}; ¢ merely by &ls ronfidence ¢ And yer if this argument be
Judaizing Chriftians, becaufe it was acknowledged on both fides that they ¢ ﬁlo/m’rzb £ wg ;:;-0 reject the Phyfician's advice and to flick toche
might be faved. But thefe Judaizing Chriffians were as uncharitable to in the Howm J 3:, th fides are agreed, that there is a poffibility of cure
St. Paul and other Chriftians, as the Church of Rome is now to us, for they force of t‘;’"‘”. ank's m?!:hqd, but not in the P hyfician’s ; and fo the whole
faid pofitively rhat they could wot be faved, But can any man think that v Th]'e argument liesin the confidence of an sgnorant man.
St. Paul would have been moved by this argument, to leave a fafe and cer- ounded: !i: ”g{m{]”” s very unfit to work upon #hofe to whom i is pro-
tain way of falvation for that which was only poffible, and that with great ae do ot gr eg erthey believe we fay truc in this, or not. If they think
difficulty and hazard? The argument you fee s the very fame,and yet it con- : we do g p', ; ; y ; oo reafbn_t 0 be moved by what we fay. If they think
cludes the wrong way ; which plainly fhews that it is a contingent argument, ' that th v hy . Zet ?{- not take in all that we fay in this matcer? Namely,
and concludes uncertainly and by chance, and therefore no man ought to be tobe f%u(g’ 1t be poffible for fome in the Communion of the Romar Church
moved by it. . l aved, yeticis very hazardous ; and that they are in a fafe condition
a ljeﬁdy in our Cburch. And why then fhould a&arepoﬂbility’, accompanied
0 I 1 {hall take notice of fome grofs abfurdities that follow fromit. I 5 :;;tht ‘;:f:;;epmd apparent hazard, be an argument to any man to run into

all mention but thefe two. j o . . .

1. According to this principle it is always fafelt to be on the uncharitable o uﬁl:%&ly ’HTll;'s ;’g""’”" 1s very improper to be urged by thofe who make
fide. And yet uncharitablenefs isas bad an wyidenc ¢, cither of a true Chrifi.. ufe 1;. alf of the ﬂreng_th of itlies in this, that we Protefants acknow-
an, or a true Church, asa man would with. Charizy is one of the moft ef= fr gre iron I;‘po?ﬁ‘l” Pepift g éeﬁ-vm’. Buc why .ﬁmuld they lay an
fential marks of Chriftianity, and what the Apoltle faitls of particular Chri. : d ;]s lgfo n l:ﬁls ? What matter s it what we Hereticks fay, whoarefo
ftians is as true of whole Churches, zhat though they have all Faith, yer if » 1-51 It s Dehitaken in al other things? Methinks if there wereno other
they bave not Charity they.arve nothing. “‘_"3 OD,BYEE becaufe we fay it, it fhould feem to them ro be unlikely to be

I grant that no Charity teacheth men to fee others damned and not to tell ; u_u;f L:; perceive when it ferves for eheir purpofe we have fome little
them the danger of their condition. But it s to be confider’d that the damn- eB" ";:! auchority among 'hem‘. . ) .

ing Y thus time I hope every one is in fome meafure fatisfied of the seaknefs
: 0f
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of this argument, whichis fo tran{parent that no wife man can honeftly ufe
it, and he muft have a very odd underftanding that can be cheated by it.
The truth is, it is a cafual and contingent aygument, and fometimes it con»
cludes right, and oftner wrong ; and therefore no prudent man can be mo-
ved by it, except only in one cafe, when all things are fo equal on both
fides that there is nothing elfe in the whole world to determine him;
which furely can never happen, in matters of Religion, neceffary to be be-
lieved. No man isfo weak, as not to confider in the change of his Religion
the merits of the canfe it felf'; asnot toexamine the Docfrinés and Pracfices
of the Churches on both fides ; as not to take notice of the confidence and
Charity of both Parties, together with all other things which ought to move
aconfcientious and a prudent man : Andif upon enquiry there appear to be
aclear advantage oneither fide, then this argumest is needlefs and comes too
late, becaufe the work is already done without it.

Befides, that the great hazard of falvation in the Romaz Church ( which
we declare upon account of the Dof#rines and Practices which I have men-
tioned ) ought to deter any manmuch more from that Religion, than the
acknowledged poffibility of falvation in it ought to encourage any man to
the embracing of it; Never did any Chriftian Church build fo much hay
and ffubble upon the foundation of Chriftianity, and therefore thofe that are
Saved in it muft be [aved, as it were, out of the fire. And tho Purgatory be
not meant in the Text,. yet itisa Do@rine very well fuited to their man-
ner of building ; for there is need of an igais purgatorius, of a fire to try
their work whatit is, and to burz up their 4ay and feubble. And I have fo
much Charity (and I defire always to have it) as to hope, that agreat
many among them who lived piouflv, and have been almoft inevitably de-
tain’d in that Church by the prejudice of education and an invincible igno-
rance, will upon a geseral Repentance find mercy with God ; and though
their works fuffer lofs, and be burnt, yet they themfelves may eftape, asont of
the fire. Butas for thofe who had the opportunities of coming to the know-
ledge of the truth, if they continue in the errors of that Church, or apo-
ftatize from the cruth, I think their condition {o far from being fafe that
there muft be extraordinary favourable circumftances in their café to givea
man hopes of their falvation.

I'have now done with the #mo things I propounded o fpeak to, AndI am
forry that the zece(fary defence of our Religion, againft the refble(s importu-
wities and attempts of our adverfaries upon all forts of perfons, hath engaged
me to fpend {0 much time in matters of difpute, which I had much rather
have employed in another way. Many of you can be my witneffes that
have conftantly madeit my bufinefs, in this great Prefence and Aflembly to
plead againft the impieties and wickednefs of meny and have endeavoured by
the beft arguments I could think of to gain men over toa Sfirm belief and fe-
rious practice of the main things of Religion. And I do afure you, I had
much rather perfuade any one tobe a good man, thanto be of any party or
denomination of Chriftians whatfoever. - For Idoubt aot but zhe belief of
the ancient Creed, provided we entertain nothing that is deltru@ive of it,
together with a good life, will certainly fave s man ; and without this no man
can have reafonable hopes of falvation, no not in an infallible Church, if
there wereany fuch to be found in the world.

1 have been, according to my opportunities, not a negligent obferver of
the genius and humour of the feveral Se@s and Profeffions in Religion ;
and upon the whole matter, 1 do in my confcience believe the Church of
England 1o be the beft conftituted Church this dayin theworld ; and that
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as to themain, the Doitrine, and Government, and 1 orfbip of it, are excel-
lently framed to make men foberly Religions : Sccuring men on the one hand,
from the wild freaks of Lnthufisfm ; and on the other, from the grofs follics
of Superftition. And our Church hath this peculiar advantage above feveral
Profeffions that we know in the world, thatit acknowledgeth a due and jult
fubardination to the civil Authority, and hath always been untainted in irs
Loyalty.

Ang now fhall every trifling confideration be fufficient to move a man to
relinquifh fuch a Church? There is no greater difparagement to a man’s
underftanding, no greater argument of a lightand ungenerous mind, than
rafhly to change one’s Religion. Religion is our greateft concernment of all
other, and it is not every /ittle argument, no nor a great noife about fnfalli-
bility, nothing but very plain and convincing evidence, that fhould fway a
man in this cafe. But they are utterly inexcufable who make a change of
fach concernment upon the infinuations of one fide only, without ever
hearing what can be faid for the Church they were baptized and brought up
in before they leaveit. They that can yield thus eafily to the impreffions of
every one that hatha defignand interelt to make Profelytes, may at this rate
of difcretion change their Relipion twicea day, and inftead of morning and
evening Prayer, they may havea morning and evening Religion.

Therefore for God’s fake, and for our own Souls fake, and for the fake
of our Reputation let us confider and fbewour felves men 3 Letus not fuffer
our felves to be fhaken and carried away with every wind. Let us not run
our {elves into danger when we may be fafe. Let us ftick to the foundation of
Religion, the Articles of our common belief, and build upon them gold, and
filver, and precious ftones, 1 mean, the wirtues and aitions of 4 good life;
and if we would do this, we fhould not be apt to fet fuch a value upon hay
and flubble. If we would fincerely endeavour to live holyand wirtuons lives,
we fhould not need to caft about for a Religion which may furnifh us with
eafy and indirett ways to get to Heaven.

1 will conclude all with the A poltle’s Exhortation, Wherefore my beloved
brethren be ye ftedfuft and ble, always abounding in the work of the Lord,

Now the God of peace which brought apain from the dead our Lord Yefus
Chrifty the great Shepherd of the Jbeep, by the blood of the everlafting Cove-
nant, make you perfeit in every good work, to do his will; working in you that
which is well-pleafing in his fight, throngh Jefus Chrift, to whom be Glory for
ever and ever. Amen.
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